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A Proposal of Jeungsan Pilgrimage Way
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Kim Jin-young. Adjunct Professor, Hankuk University of Foreign Studies

Abstract: The concept of pilgrimage is a phenomenon that appears in
almost every major religion. It is traditionally defined as religious travel to
a sacred external place for spiritual purposes and introspection. However,
there are many different relationships between pilgrimages and religious
customs, including excursions through abstract dimensions and regular
journeys such as annual holidays. Because modern pilgrimages are taken for
a variety of reasons, they are not limited to faith-based historical locations.
Thus, many scholars also perceive pilgrimages as an increasing part of the
general industry of tourism. These journeys are now studied in a diverse
range of fields (e.g, ethnography and tourism). In this way, pilgrimages
have created a new market from an industrial perspective. This economic
analysis has resulted in secular interest. Pilgrimages can now be taken by
gil (walkways), which have gained tremendous popularity. Thus, religiosity
and humanity as they are embraced through pilgrimages are now receiving
outside influences. This study therefore is aimed at generating suggestions
for developing the pilgrimage routes related to Kang Jeungsan (ie., the
Supreme God of Daesoon Jinrihoe). These proposed Jeungsan routes are not
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simply restricted to religious activities or nostalgia, nor are they exclusively
concerned with encountering holiness. To realize this idea, it is necessary

to reconsider the concept of a sacred space.

Key words: Post-secularism, Pilgrimage, Sacred Site, Camino de Santiago,
Jeungsan, Daesoon Jinrihoe



I. v

Fas} &4l

. AFelolar ¢ d
it <Eld

wen

<= =2 HH

I. 1y

A7 FAE o (movement)d] Ak}t & vk Q1] W
BURE oo Sall AW AL ol s Aol A dx
e olse] Fuow e W Aal A2 AES vEaL Aot
th ey A ARk A AHH, 3 Hg SollA 7 e Aol
gk AHS Adske =849 AEHoE TAA|RE 1 Soll= W)
Wsh= 284 oJniEnt ofue) QIzE g4l
I 22 T YulE Al WAlEtE ds Eg 294 olsow
A el vkE Yol dshe]l /IxF Ale wisks: BHo® gk o
2 HolAlA o] g¢jel

wHle QT oY TP LEiE F2 T shuEA 79 BE T8
TaolA U dolth HEAoR e “oHoRs Ay
v AR, WHoREE HAFS 543 A olslE 913k FuA o
FrEAEH Ailshs ofsf’or Agouoigrha) sHvt oo e}
D AAg Tolee) el s Filew ¥ gelauzadel ALK, TR,

30 (2013), p.52.
2) Richard Barber, Pigrimages (London: The Boydell Press, 1993), p.1.

% rlo




134 |HE&AM=S M31E / AFe=R

B P 0] ol9) e P AT} wok AR wel Fard
ofaorAe] welehs ol Ay ofuleli F4b4 Aol Ael
WE FF9 ola), Aol ARl 2ol 7)Mo M o
BowrA Sisla ek HE b o SRl FaA9) 5]
FA AR Fol7he Agrom BAEAR, Al adEe B
Hekt ol oS AdenE, el ALY SRl Al
g BHow  WROR 1 onE AR 5 ¢l Hh

olsh e Mol Al Y] AN IFFAE Aol #F

> flo m1ru

] 1io
s SAleR 3 AREE ZoklA diFetar vk wEle TulA
1= =]

Ao @A} ofvet #ge] ak9) el Fudgow ERaHE Al
=rb R, 2Rl AR SHAE mE ARl Alge]7] wlito]
ohd) A AAH o ‘Fal oS 7P whaE A sk FiE F o
U wid 39~39530 o] EnHAAS et uks) ol
Fel7h AR SR @ Aol wvlel wae] Jleld 4 e
= oIz itk s AAIA o] SHelA nlgtrE = ol

/\]7—}8 AgAo g FuE MEF9(secularism)®] FF{ —.Oﬂ 0}

Hoﬁ

of

Bl &

ox flo N
[0}

o = xo

= O 19 oo ol

A(religiosity)S X&at 17dk 27k ANL 23 4S 2

=2

0

Ao HU WS 54 44 me gazel Fart E 3}
Holerlehe o3 FaAe WSk glov, v Fa Agelolt
MRl A1 W E 970 AE vl2s el A

3) Sean Slavin, “Walking as Spiritual Practice: The pilgrimage to Santiago de
Compsotela”, Body & Society 9:3 (2003), p.1.

4) Suzanne Amaro, Angela Antunes, and Carla Henriques, “A Closer Look at
Santiago de Compostela’s Pilgrims through the Lens of Motivations”, 7ourism
Management 64 (2018), p.272.

5) UNWTO, “Tourism Can Protect and Promote Religious Heritage.”
http://media.unwto.org/press—release/2014-12-10/tourism—can-protect—andpro
mote-religious—heritage?page=1&field_news_date_value[value][year]=2014&fi
eld_news_date_value [value] [month]=12&title= %3 7AU=}F 2018.6.26.


http://media.unwto.org/press-release/2014-12-10/tourism-can-protect-andpromote-religious-heritage?page=1&field_news_date_value[value][year]=2014&field_news_date_value[value][month]=12&title

oz olgld 4= k. o]yl WA E =2 gl A
3121(the Supreme God)?l 74k w=#ld 7 AAshk= d 1
HAo] Qlth o]F 918l WA FTurt dAuAksloA] o' Q]X|ol Fof

F(Lily Kong)& A AAFoZ dojup= ¥ 7x|e] & W3l =
AEshe EAstet ARSIA Eds, 34 #h, Q9o =3l AR
olF9] 7= J8 TwE viEhEE ATH
A FJAckar TSRS A A FAQ1 skl Tl A|eke] ¥
oA WAE= TIAIARl A2 Fae] oshe 9FA)7)a, §
e 7o 3 olAFA AlSlE Fae JEAES FH4E 2 A
o2 At sul~(Jurgen Habermas)oll ©J8Hd, ARs|AlE
o] o]g] 7MdE 2 HAERF vhEo] W 1 %gHplausible) Al 714
olfrell oJEgt AA, Wk 7] WS BE ATARL A}

Al Ave = Q7] Wil At or Algshe Al Al

=
(god) TAAeIH Foldardl AAGS HA woled = g, =
5

rlr
N
olr
o
!
[
[>
il

it
Y
&
i
b
Y
ofN
=
il
>

2
2

2
b
L
riet
St
2

6) Lily Kong, “Global Shifts, Theoretical Shifts: Changing Geographies of Religion”,
Progress in Human Geography 34:6 (2010), p.755.



136 |HTAM=S M31E / AFe=R

B4 gRelE B HRlen, Aoz, 59 NSl
ABE AR F7) %) AR o5 BTHOE Y] e FF0
A5 A O ololA el ARY A TAEH o)
ke Fae] Qtkel BAE BASH S BAT 4 olrke

ojxle] WS oFsAIITED)

e ARSIE ddistEeSs St HEshks Aeke] vk 74,
M=) o] &2 Ald(the secular)?} A17d(the sacred)e] WHEH
ZHE SAElisitE Tals o ds] AR Hutel] AA AlEskE AL
o] kol A AFAle] “Ak]"(position) & w183 T8kl ATk oA
(modernity)©] W 2221 A|=shel Fulo] ARSlA ojofe} ofehs
st }‘337—7} AH @Yol =3k A A FHORTE FHsHE
A=A Falo] gk 7HQ1e) AHr R AdEol} o] A= of
%3] ZH"‘hﬂr 9 Fae ARR Aol ofuel HalA Apdite] Atk
gk FowA oujE tA] A Wi Qe A E AdETe $7
MEF (post-secular) AFBE o3&t o5Y, AlgtEe] w3
¢l A AEHQ B s vhEnh B2 AbEEe] Sl
W23 AR Wy Tl A A9, dE, A 2 VEs

Fo Fu BES RN @A Felh BAske A e

o

E

o AN

plurality)”o]th10) $7] Al&=9] Aldle] TuwAdS FF AEskd &
we] Zjeheh ool 7]xgk Aletolgll vl Q1] &4, ov], A
doleh= wAlet o ¥ JEAolaL AFARL Ao R PdET)
2ha 7] A& AR vl EHEE ARG A A A
AEA FAAQ] HEE FHoks AR Boun, A Aoal qHA

7) Jurgen Habermas, “Notes on the Post-secular Society”’, New Perspectives
Quarterly 25:4 (2008), pp.17-18.

8) &2 =, p.l9.

9) Mats Nllsson and Mekonnen Tesfahuney, “Performing the “Post-secular” in
Santiago de Compostela”, Annals of Tourism Research 57 (2016), p.20.

10) #& & p.2l.




Ql FURFE] AFAAR] AHEA AHrlome] oo EAA
T ATRID AAH o w HFehs Algsles BTl 3
(spirituality)®] oJv]= Al3le] g3} 7Q1e] Aol fIoks Ale
v B2 TEFoEM U e mEoRE 1AE 4 i, Al
52 A olERE o] A oAS FEshs T 8AES AS
a}A ¥ Arh12)

TETh FuE AR Al EAIR olsfiskE= doiakE]ClA
ARFES 9 IS =Tl o] B70o BeE Ee At o
A% Hu(Victor Turner)? <A71E2 ‘FARFYERS (communitas)<t
‘A4 (liminality) 2] 5o we} &dlo] o224 BEdE nldgth=
Ao A olel7} Qi) 1= 7S sele] AA S AL Ed Tl
5719 A= FE(structures) 2 7FS 3 AAAREE AalS
ek Al FElehs Alod d9E FE vE s Sl o=

Aol e FalA] = Aol Al kMds st Hrkar
dotth oA e, cElthe A Adls sk A I
AAE Folrs AEe AEje] A8 rHER) 0] dofvk= A7)
(FADE ez ol e I 7241%1 4o A | A 3421
&gt Aot iEskE QXS gl AAAHA FAEE AR AR
UER2 Hof|A] ‘ERxKthe other)' = FAZF HaL Ald AAE 3-fsh=

EASE RS AYslA Hrh1d AEZH o2 EHUE £He 572

Zw= 7o g 3l o9} 7 o W3S FHE9 e Aojch

7

==

2

ro o=
JEl HE we SRS A%E dEel wdd uAsk 9o

W o] B7] R ARl E Holl ¥ 5 glvkarl vjEgith

F(Yoram Bilwe AFUER=S “HB53 F&7Hequality and

1y

11) Charles Taylor, A Secular Age (Cambridge, Massachusetts & London: The
Belknap Press of Harvard University Press, 2007), p.534.

12) Elizabeth Carnegie, “Religion, Museums and the Modern World”, Martor: The
Museum of the Romanian Peasant Anthropology Review 11 (2006), p.172.

13) Victor Turner and Edith Turner, /mage and PFilgrimage in Christian Culture
(New York: Columbia University Press, 1978), p.3.



138 |HTAM=S MB31E / AFe=R

congeniality)®] o[F[&=7"7} tlaket WAl o= fol Fol 1 B
sedxehs, e IS 2EH dojE FHom AT B

W oapFofe} 4 A dAS] meu A wHlAES TERACR
35 93 IR Fddrta withld) o]=(ohn Eade)™ F
Ho] X8 MG SHoR o] d 11 Kol MAEE 7R
Bl BlUe] Ao fids] thE daby EshH w4 dhAy]
= ‘B oA (e omplex1ty and heterogeneity)S 2 g+
Al 15 Z7H(Simon Coleman) ®3F ARYE A=

ol oigh /é% 21 E/‘}EV]EE}: o] HES 0]*@}6}—‘:
) =0l 7(4 DLiJ/} Aﬂ.l_zqo] 2 = I:]”‘
S F7V (capacious arena)©.E 8Hiﬂl’c]01°F s}

-l> >}L

=

it Bl ol el 754 el B 0 Aol o
E =
o

SuA
£ s
I

el AEAQ Ak e %71”18& ¢ 2
5o ATAES] AHH ool AR e

450z B2 ATIAE Btk A Sl driel s
3 L140709] BRS QEfoR Fgato] 7] PEoz A ofv
Z(Suwzanne Amaro)9] 29100 mhER, NH E71, Aze A,

14) Yoram Bilu, “The Inner Limits of Communitas: A Covert Dimension of Pilgrimage
Experience”, Ethos 16:3 (1988), p. 303.

15) John Eade, “Pilgrimage and Tourism at Lourdes, France”, Annals of Tourism
Research 19 (1992), p.21.

16) Simon Coleman, “Do You Believe in Pilgrimage? Communitas, Contestation and
Beyond”, Anthropological Theory 2:3 (2002), p.357.

17) Lluis Oviedo, Scarlett de Courcier, and Miguel Farias, “Rise of Pilgrims on
the Camino to Santiago: Sign of Change or Religious Revival?’, Review of
Religious Research 56:3 (2014), p.434.

18) $FEEAIQ(Victor Ambrosio)= 7ol 3] A7) A4S ] Zlo] A, o F3
S AgsleE cels Aelsidivkar 23] Victor Ambrosio, “Sacred Pilgrimage
and Tourism as Secular Pilgrimage”, in R Raj & K. Griffin, eds., Religious
Towrism and Pilgrimage Management: An International Ferspective (Wallingford,
UK: CABI, 2015), p.131.



A A= TS F7), AR Aol gaete] v, Y
dombiHe g ‘FuH |, oRE/AdE ol o= vEh,
TuA 57 TR Edsllen 5] Hek kg =euickly)
=3l J<5(Mats Nilsson & Mekonnen Tesfahuney), ¥2]7KHelena
Vilaca), 2H])%=(Lluis Oviedo, Scarlett de Courcier & Miguel Farias),
He](Michael Murray), 2=P|24Alison T. Smith), PXI=(Gisbert Rinschede),
oZ(Kerry Egan) & te] SRlE2 AEaA], dlofH 4, 2 el 5
o] A5 A& S | 5719 veds dssisik

wHlolls T AYE wEAY A dA4E Faehke A 22
AAAR1 F719F A 7Rk R gk ofdfolel= AlEA Fleke ‘R
o]¢] o]FA"(duality of participation)©] QITh20) ofs)z}e] Q4=
FZA7171 918 i s et AR1A = QA9 o R AW vk,
EAe] teksk Al A", A 7, TdEE A TS AA
= o9 Ak Ao R ANE FuAQl Aald A
oAl Ele gl Hrh AEAR e Ak 3N, s, et

Bo] AW AHoR FWAQ Jrwg 2 AR

P

F5g 99 SeE wath Selsh B, wdeh Bl
AT olEHe el i FAEwE Alde] ARl Ag
AN molA ghh wellrh ik o B AT F Arhe
A seis, AARe] oo QuAQl P fANS W A%
Mol (gt Arte] A7k Bme] ofd wg FwHel oz
old & gtk wRAt wAAs 1 o] A7) vk £ glo] B
G 545w g, sdAds e TGS gda

19) Suzanne Amaro, Angela Antunes, and Carla Henriques, 2+9] &, p.276.

20) Michael Murray, “The Cultural Heritage of Pilgrim Itineraries: The Camino
de Santiago” Journeys 15:2 (2014), p.67.

21) Tatjana Schnella and Sarah Palib, “Pilgrimage Today: The Meaning—making
Potential of Ritual”, Mental Health Religion & Culture 16:9 (2013), p.890.



140 |HEAM=S MB31E / AF=R

A R Aold 4 Atk i Se Bl WEE
AAA HERE ABH WL b i TR Aot &9l 2%

S ZH= “AEA (continuum)™,23) FElE= ol9F 2 FX] TR

SolAl oA Fal 7]Holu Ful HE-E Hold
=)o} gt o]l oJuoA] kel ] H(Tatjana Schnella and
Sarah Palib)= “F-A1%4 " (Implicit Religion)gh= M+ Sl &
glo] ofnle] Hrsc) 15l oJEhd, FAA Fule sQle] Al
e, s, Adolehs RISk WS Bl AdS e $54
o2 ou Sl WAE FAAToEHA solEE A&S s
AE 7FssHAl shcfed) =, Fle T olfrolE, AlEA olfrol:

ol =aElzb ARle] BEE B8l AES ARA she A T4
S W3 dMS Jdele “8 W 7]E"(empty ciphers)2A125)
cHle Ao GAFE ko] 974, adsh Tl SollA HAjAH o
2 FuA AofE Al oA 1 oA AR 7HA] A

£ A3 gk

o] AFlell A mellehs Ale]A 9] ol HheA E?‘:’B‘}b, ol A=
A 2 AL gl AT o] oS A9 FaT) k. wElE 2
T TIRIE] ARplES] 7PAAR] AAA(flexible identities)s A7d<]
e 26 02 Wl AH|=(Zachary Beckstead)® “7i¢1e] WE 7}
S o7 nFtad(Lisbeth Mikaelsson)S “AA1A 2672802 d

22) Victor Turner and Edith Turner, 2] # p.20.

23) N. Collins—Kreiner, “Researching Pilgrimage: Continuity and Transformations”,
Annals of Tourism Research 37:2 (2010), p.452.

24) Tatjana Schnella and Sarah Palib, 2r¢] =, p.888.

25) Keith Egan, “Walking Back to Happiness? Modern Pilgrimage and the Expression
of Suffering on Spain’s Camina de Santiago’, Journeys 11:1 (2010), p.108.

26) Lluis Oviedo, Scarlett de Courcier, and Miguel Farias, &2 &, p.45.

27) Zachary Beckstead, “Liminality in Acculturation and Pilgrimage: When Movement
Becomes Meaningful”, Culture and Fsychology 16 (2010), p.387.



SA =32 ®ed / ARA] 141

ea29) o 2 2¥|Z(Lucrezia Lopez)
“ﬂﬂﬂ«%gg A0 07 Hefgitt. ARt gEA o o]F 8
=9 vl et Eddow PV e aEs kel ‘B4 4
olg|Ru= ‘T Aol AMAS AR stk HEld o dRlEo]
Aves 2719 s e el A9 Al taEo] A £
= aME g ke mEle] A8 2awrt Uk sl T
ZolE, BAAe)E, AlEAlolE ol tRkIA] F719F vhekek #AlAo]
AeAlEHE o] o g2 AejAloln A Aol ‘eAteledE A
gk ol oJaf FekEnk WE Ae sh] fsike SA19 Al
15 Frolof sh, P I SollA wElRte] et galat
7= olsetar xIstsitt 17e] 7P vekst 54 T 5t
b= “akol B 21L& EAEA 37l gk w7k
oA AATE32)
ol Ae] sl ol oS YehlerR? ofnte gol7) zi=
SAgol Feldow Qs AA'E ARS A the 8ol
Aslsle] Al ou|E FojslEls Adko] ). o] A% A=
#lo] M&sE AAls = o AX R AR e ARl
g Zoll WAE ‘Hr7e] aEa} 22 g Ao EAeA Zith
Ale] B mEE N thE] ol AR wElE ‘Y AETSY)

Wgom, bdatel AT TV oR, A9l el

" g
o
;.:
o‘i
e)
o
2
>,
X
o,
X
o

) J
P%

i,
o 5o |
od 1:110
mlg o

H_irﬁé
ro,

5

A=}

i
Jb

n
ook

ooy Ay

28) Lisbeth Mikaelsson, “Pilgrimage as Post—secular Therapy’, Fost—secular Religious
Practices 24 (2012), p.266.

29) Mats Nilsson and Mekonnen Tesfahuney, 22| &, p.22.

30) Lucrezia Lopez, “How Long Does the Pllgnmage Tourism Experience to
Santiago de Compostela Last?”, International Journal of Religious Tourism
and Pilgrimage 1:1 (2013), p.2.

31) Michael Murry, 29| =, p.79.

32) Keith Egan, %¥¢] &, p. 109

33) 983, Vs *ﬂﬁ]”‘)ﬂ AT wEEke] s 9 ARl st A, TR
Eﬂz]—ﬂ—oi 5 18-6 (2016), p.136.

34) orokt, FH Bauo] A2 FHl9F 1 Fad ooy, fFuEsidT, 2 (2000), p.112;
oA, TFage] rhsv] 2 wigddet %7}1}“ = 7F A 7150 BA

g



142 |HEAM=S HB31E / AT =R

WS BHOZ W' ARH Aoz she ojgor, P
Ao} “Edl7 mIO ARSIAA Sk 5 AR B
O o mi gEsihsl 28 BEs Aed W Sushs 3
R R T LR BB
1o U s, Ao ) e Haeel $ad o
W) et FAGE B A7}
5 e Ao AHgelglons &
R B 0 FHel Gk 9] o] -
=

I 3
?5]— SE%E 749 A ) JE]O}_L <47}t ?ﬂﬁHoﬂ O 57k 9l
d

AgE7t 9 BE EuAs "?:L‘jo]:8 t E] 71 gA e Sal B
A AAl Ackeh whks Bejdos)ylels grfelng Szt
Folub FarEshpAle F-2= slo] o A3eH RE

= Agole 59 Fuo] HuiAd, 1 vhgells AlARI o)A
Ao HEA AR, olAle e 94 wike Fslal Qlrh XH
T Qe AA FaA Hole E3AARE ojFle] Al&FelR <lgh &
o] AFAR] 7|5 ofnlaiA= Bk e712~-2}EH(Sarah Wilkins-
LaFlamme) ZARTR= A2 F7o] AlEo] Ay Fal kel &
Ao AHAAEE Soluhs “Ful ol glomA Fas WA o=

J

AFE"(religious nones) &oll&= FTu&jo|] HAIZ Q] oo st t}

THE FHoR,), TFPHFAT, 17-1 (2013), p.224.

35) A - vkes MR s v1eh migAde] AR Wl mXE g,
"Tourism Researchy 38-3 (2013), p.37.

36) A8, TE#HA 329] A ololdlEE] H TRl ARl A wule] vixA E
7] 725 FAow,, 'Z3n|tyols); 17-4 (2014), p.54.

37) A /\ﬁL 7] 52l $Eﬂ§: TASE R w2, “ojsle] giR-ES HojA Firh

7P BASE AREES A5 slom 1 WS giREe duslth —r?—ﬂﬂ‘:

< 04634 ol gt 17401]‘:} 27 ]3‘:&" ek = A ARRE AAEITh 1 5
01]/\15 TS AT FEAES 1 18o] ¢ “5“‘4” 55??} “FAle =Rt
T AMIAc R hde® 0}911 T 3% Fjlof ] wiiEel Aglom, 1L FollA
wkE A ol% QIAITE” FEA, TR AR (7]} SAl7]e] =l
%‘ﬁih rEo 7FEEA s o]—j 27 (2002), p.60, p.73.



Hiels2 ool Auls Hshal el g el w417
Sl AEA AAE ST tiekE Har Siek WS Alkee] 7
ot Hgolln A% 2Edag AT 1T, olw A WA e
S o g ko] EAolu) vlekg i ko] AR TS 3]
&) et sere Auel Wew k9 o)A vl e 4

Q8 BARE o 20 olalE 4 Sl “Alsle] Aol ek

ANe Pgoriy Reagomn ‘wye] e ATA W

a0 we el Baferhs Alsle] gl tiE AgAomA

Mg, WA B, m e PAS Basks JA4 ofaow v

9 5 ek Ak o5 AFH T Ale] Yol ol

AeAelE, o AN AT Aot d9s) A TS A
3

SOl “AA I 7] wiiel]l @A A AAlA RS ek

i

38) Sarah Wilkins—LaFlamme, “How Religious Are the Religious “Nones”? Religious
Dynamics of the Unaffiliated in Canada”’, Canadian Journal of Sociology 40:4
(2015), p.478.

39) Nigel Rapport, / Am Dynamite (London & New York: Routledge, 2003), p.42.

40) Suzanne van der Beek, “Ritual Identity”, International Journal of Religious
Tourism and Pilgrimage 5:2 (2017), p.26.



144 |HEAM=S HB31E / AFe=R

ALHAD A = AV E 7Nk R §F Rl Egk G4 Sk
urt. 2=#HR1] Abejolar =HEld, dido] AlsF 88AFE =H A (MU
dmE), W7F e, e vl sEld ol tiiEA el 42) o)E
TR TS Ve R gl Floltk E =i vt &
WA AR Ajtolels T 7xstEE oH e
|50l FEAERE QAR e, AAIRIY] FEldE 2] 3%
2 Aot FElds HFA o AuHear gt
2¥0loj2E El Camino de Santiago, Ao]=Z3+ The Way of
Saint James= 4231 AbE|obal #Hd 2991 HF EA] AlEolal
(Santiago de Compostela)d] tidE o= 7= AA] Fujd-s Taic)
2719] Aol wEW, o4 AR 18] 1217} Ao R ozl
71 % 3 el tjokarB(St. James the Greater)”} <l5=¢] 7123
Asl7] el 2HQl ZdejrloKGalicia) A 9o= oJ8iEld=d, o]
o Z1e] o]Fo] Z#|Qloj® WHAEo] AhEjotaltl= Ao st
At A7) 44dol] Fe|iElRRlo R Folgt thofall = of| FAkslell A
TWE kAL, 19 AR} 29o] 1] AJAS 2HEE] tste] v
ow ZdeAote] o mA] oo} FepH]|oKIria Flavia)® KUl Q1<
zol vl wigsiaity 1§ AU 1o e 813W¥
820 Afolol] <= &oll AR= A7)0l ofs] WAL, o] o]zlo}

1o
)
S
~
2,

AN

rlo
[
é

O

tlo ot

Sepulol Fit FolE PR ASwe] oz 19 F
9g sl gla) iR A9, 2se] Aol Aol iy

41) vipd 3ul~5uigk Wo] ol ew e WytE 7h= SX|(Haji: W72 7he ol&w
d)E wup, 5uigk o] Lgirlsoe] Zaks T2 (Lourdes)oll, tEF 278t
9]]_ 31l wElREo] MA A 7S 2 ¢Jrk N. Collins—Kreiner, k2] &, p.4
ZH=z.

42) G¥o) A3F 83AKE FeElde 887l Ad nEe R Alshs F 2ol 1,200
kmo] cdld=2, EH2E oF 408~60¥0] A% AZF 159 W] f=#x}5o] 2kl
A Folth 3 w8 JARE Aehs e vl A sElde A~ 7 R0l
YA1eE Q= FHar A1 vl A (Varanash 2 7= odl I8 Hel=d], 2 3l
FaEo] WA AEZ 58 o] AAES vl Qe AHedA] ZHET. A4ld,
Skol =, pp.55-57; H3lE, WS, SHT, EEg Folglsol uigh g4 d
ERAY AFLHA7IEAE AR, THEATAY, 29-2 (2015), pp.176-177.

= o My



Fo] Fei7t HATHAD

950l gell= Hxo wHlAbEe] Aokl e AAFeRaL4d
1247] Zol= teoa Awn# 2~ thFul(Archbishop Diego Gelmirez,
1100~1140)2] 443 Eejz 2rje} o 4y} tEo] thiEz<l
A =AY i A Rdthad) 12417158 14417174 AA
7|& v 15R~50REe] Ho] FHlrbEe] WEelqlal, 2uldaet &
W =FEiAe wElA 7 AR AR RAEglon, O %
204171 old7HA= AbEES] 71904 A Hlojut QIATEA6) 204
7loll= AFsAh wls71eh 2 ZAIskE ase] R Ak o}
AE FE AbEC] Solu] AIFEAINE mHL 2 o]k
2H20] = Q8| Aasilov, FH 30 Ate] wHale] FAH o
2 golu mH FHlARs 19854 1,245%0|0W Zlo] 20009
272,703 o8 tF FTISIIThAD o] Al 7maul elde] gk
Helo 1982\d w3k 93k upe 2 24(Pope John Paul 1)) AFg]o}
3 Al HRE, 19854 AFE]okar Ale] MARESHTAE A, 1987 AHE]
olal =Elde] FHE3d(European Cultural Route) 321, 1989y
AAA 239 Y(World Youth Day) 703, 1993w Ate]olar <=d
o AAREsHAE T4 5= AVIE U e ATHAs)

43) John B. Wright, “The Pilgrimage to Santiago de Compostela, Spain”, Focus on
Geography 57:1 (2014), pp.26-28; Helena Vilaca, “Pilgrims and Pilgrimages:
Fatima, Santiago De Compostela and Taiz?”, Nordic Journal of Religion and
Society 23:2 (2010), pp.146-147 =,
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<3 1> Aol FER; 4

1985-1994 49 1998-2007 50)
= <##} = A
1985 2,491 1998 30,126
1986 N/A 1999 154,613
1987 2,905 2000 55,004
1988 3,501 2001 61,418
1989 5,760 2002 68,952
1990 4,918 2003 74,614
1991 7,274 2004 179,944
1992 9,764 2005 93,924
1993 99,436 2006 100,377
1994 15,863 2007 114,026
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49) Michael Murray and Brian Graham, “Exploring the Dialectics of Route—based
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2x(Burgos), dl<(Leon)S A AtE]olare] o]2% °F 800km Hol&
2ttt Abeolal &Hld & 7 HAR e 42 ‘2o Z'(Via
de la Plata, Silver Route)® B|1Z HZ(2047])el &<Ql= A=)
Hell= ol&F Al slellA 7S] Beigld el i 2
e AAE Ao 55 &l Ak w4, ws] So] AR
252 HMlE|12x(Caceres)?] 4FE]olal 7]AFeHKnights of Santiago)
O F2HE BEE Wgth AtEela el F 7P 11 9F 1,000kmel]
o= o] FEE XA AHths vks 5o 571 Alde] @ g
A F2 "0 AlEdE ] o] AR xR delA Q)
o FHAS E3F o] o] A& Holr} s

B2 el Falol Adagle] AlElotar Ao 7P et
2] EAM|2mked ~(Roncesvalles)ol Al wdlAtll Al F5-& dlgl=

1 Camino Frances ‘QA - Vézelay

2 ViadelaPlata
—— Other Camino de Santiago itineraries

)

l

FRANCE

Le Puy

Adtes]

Santiago de
Compostela

eeeee

Seville

<a¥ 1> AFEela &9 A=
x 23] Michael Murray, 2F¢] 2, p.68

51) Michael Murray, 2] &, pp.67-71.
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welo] el & 7] el Wi AR B e Tl
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53) Lisbeth Mikaelsson, k9] =, p.264.
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g, 20039 102 AR o]F 20129 109744 470F gt sk oF
32,0007l Al ©] THME TF3lAtk Michael Murray, 22] &, p.69 =

54) Tina Sepp, %¢| &, p.31.

55) Lisbeth Mikaelsson, 2+¢] &, p.206.
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